in Early Judaism and Early Christianity" Section of the Society of Biblical Literature (2008, 2012) . 2 Faith is not just a matter of understanding God, but rather it is experiencing the real presence of the Holy One. This paper will argue that for our secularized society as it seeks for spirituality, closeness to God is infinitely more important than mere philosophical proofs of God's existence and creeds.
We should keep in mind that theology, which is usually expressed in statements, propositions and creeds differs from spirituality, which challenges contemporary scholarship by seeking a proper interdisciplinary approach to its sphere of study. 3 The American Lutheran theologian Grace Adolphsen Brame points out the existence of two kinds of faith that can be defined as the "faith of the head" (belief or knowing about God) and the "faith of the heart" (trust or knowing God personally). 4 Having been brought up in the Lutheran tradition, I chose for this study two representatives from Germany, who belong to two Renaissances in Europe: Hildegard of Bingen (1098-1179) and Martin Luther (1483-1546). The 12 th century Renaissance brought with it a new era in the history of Christian thought, 5 and the one of the 14 th -16 th centuries witnessed a wide-spread revival of mystical piety; both were attempts at the reformation of Church institutions through a deeper spiritual life.
Hildegard of Bingen
Hildegard of Bingen was born into the family of a German knight who was attached to the Castle of Bickenheim (located on the bank of one of the tributaries of the Rhine that flows into it at the town of Bingen 6 ). She was the youngest of ten children and admitted to having had visionary experiences even as a little girl. From the age of eight Hildegard was educated under a tutor named Jutta, an anchoress with a cell consisting of several rooms attached to a Benedictine monastery. There the girl was introduced to the Benedictine traditions of music, spinning, Biblical history, prayers, and work. She took the Benedictine habit at the age of eighteen and after the death of her tutor, Hildegard, who was then 38 years of age, was appointed to take over the leadership of the female community. Within four years Hildegard had the spiritual awakening in which she took command of her vocation and her creative life that followed. From this time on she took responsibility for sharing the visions and thoughts that had been incubating in her for years.
Her first book was created over a ten-year period 7 and was called Scivias (Know the Ways). 8 For Hildegard, it is the Holy Spirit who illuminates; she calls the Creator a "living" light, the Son, "flash of light", and the Spirit, "fire", emphasizing that it is the fire of the Holy Spirit which binds all things together. 9 The image of Hildegard's awakening, as portrayed in her self-portrait 10 , pictures her as a recipient of the Pentecostal fire and makes the Holy Spirit Hildegard's and ours at the same time, as is pointed out by Matthew Fox.
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Her use of symbols 12 , which were prevalent for medieval Christianity, awakens us to symbolic consciousness. We have to remind ourselves that a symbol is not just an image. It represents something else by association. It is a way into the other sphere of human life which we may call "the sphere of the heart". Symbolic consciousness is holistic rather than analytic. It thinks in symbols and images rather than in words or concepts. By calling us to "know the wise ways as distinct from the foolish ways", Hildegard is carrying on the biblical wisdom tradition. 13 She is referring to common symbols, inviting her followers to the same spiritual awakening, to new birth.
14 Those who follow the ways of 13 It is seen through the parallelism of the famous Torah-Psalm (Ps 119). Light is inseparable from creation and the mission of Jesus according to the Gospel of John is to bring the divine light (John 1:1-4). The conversion of Saul starts with an encounter with the divine Light as well (Acts 9:3-5). 14 John 3:5-8 wisdom "will themselves become a fountain gushing from the waters of life … For these waters -that is, the believers -are a spring that can never be exhausted or run dry. 15 No one will ever have too much of them … the waters through which we have been reborn to life have been sprinkled by the Holy Spirit". 16 Although Hildegard does not use the term deification, 17 it is obvious that her perception of a human's love for God expressed in prayer and mystical experience leads to the participation of a human being in the Kingdom of God.
"O Holy Spirit, you are the mighty way in which everything that is in the heavens, on earth, and under the earth, is penetrated with connectedness, penetrated with relatedness.
18 <…> With the breath of God that touches us, we inhale the mysterious gifts of the Holy Spirit" which arouse us from dullness and boredom. <…> The God who has created me is also my own power because without God I am unable to do any good deed and because I have only through God the living spirit through which I live and am moved, through which I learn to know all my ways"
19
.
In celebrating humanity's deification, Hildegard acknowledges the moral responsibilities and the immense dignity that go with it. "When the salvation of good and just people is progressing favourably, justice is active through the Holy Spirit so that such people rise up in victory to God and accomplish good deeds". 20 Here we have to turn to the biblical understanding of the substance of divine governance which is characterized by "righteousness and justice" as expressed in Psalms:
"The Lord is king! Let the earth exult, the many islands rejoice! Dense clouds are around Him, Righteousness and justice are the base of His throne" (Ps 97:1-2). The term deification appears to be a Latinate calque of the Greek theosis rather than an accurate translation of its meaning, and this serves to obscure rather than illuminate the dialogue between Eastern and Western Christianity. Deification is the ancient theological word used to describe the process by which a Christian becomes more like God through His grace (2 Pet 1:3-4). Because of the incarnation of the Son of God, because the fullness of God has inhabited human flesh, being joined to Christ means that it is again possible to experience deification, the fulfilment of our human destiny. According to the Orthodox tradition, nourished by the Body and Blood of Christ, we are partaking in the grace of God, in His strength, in His righteousness, in His love, and are therefore enabled to serve Him and glorify Him. Thus, while remaining human, we are being deified. 18 Ibidem, p. 49. 19 Ibidem, p. 62. 20 Ibidem, p. 63.
The righteousness of God is light and joy for those who are seeking help and protection from the wicked in the judgments of the Lord. This tradition asserts that where God is present, there is radical social transformation. Justice for Israel is rooted in the very character of the Almighty and is held up in biblical texts as the ultimate. 21 However, for Hildegard, to make justice happen within and around us we need self-discipline. She defines self-discipline as an accumulation of strengths and a preservation of powers of justice, clarifying that it "is justice which, when sprinkled still more by the Holy Spirit, ought to germinate good works through holiness," and emphasizes that it renders us "moist and open to being sprinkled still more by the Holy Spirit". According to Hildegard, when we ignore this lesson we succumb to dryness and "lack an infusion of heavenly dew", our souls "waste away" and, as a result, we become instruments of injustice. 22 Much of the difficulty in understanding the texts analysed arises from the difficulty in recognizing what is metaphorical (and what is not) and in perceiving the meaning of the metaphor. In Scivias metaphors come in many shapes and sizes, embedded in biblical history and medieval symbolic consciousness. Sometimes several metaphors are used to describe the richness of a concept's meaning and thus a new theological interpretation is born: "The power of human virtue is fulfilled in the fire of the Holy Spirit and the moisture of humility within the vessel of the Holy Spirit, where Wisdom has made her abode. <…> It is also the presence of God: the Shekinah where wisdom has set up her tent".
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Thus the Holy Spirit becomes the vessel and the instrument of divine Wisdom which transforms the heart of a human being, bringing about repentance and creating out of it a temple for the Almighty.
"It is through water that the Holy Spirit overcomes all injustice, bringing to fulfilment all the Spirit's gifts. <…> With these gifts humankind might thrive in the moisture of justice and stream of spiritual things in the current of truth".
24
The breath of the Holy Spirit is compared with rain waters that lead a person, like mild air, to the maturity of good fruits or good works. 25 And even more: the Holy Spirit kindles the hearts of humankind and plays them like tympanum or lyre, "gathering volume in the temple of the soul." 26 Hildegard concludes her book and her meditations with Psalm 150, the vision of the communion of saints making music for the cosmos. Her personal experiences and her gifts, which were many and expanded the framework of the subject chosen for study, resulted in theological thinking. According to Hildegard, we humans are to become musical instruments which the Holy Spirit plays: Let every spirit praise the Lord! Through careful exegesis of the psalm, she endorsed each of the expressions of music that it invokes -including that of the "dance of exultation".
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In 1983 the international society of Hildegard von Bingen Studies was established whose purpose is to promote study, criticism, research, and exchange of ideas related to all aspects of her work 28 . Recognized by contemporary scholars as a visionary, poet, composer 29 , naturalist, healer, founder of convents and theologian, Hildegard was officially declared a saint of the Roman Catholic Church by Pope Benedict XVI and named a Doctor of the Church 30 in 2012.
Martin Luther
Turning to Martin Luther we always have to keep in mind that his theology is bound up with his life (as in the case with Hildegard), so that one cannot understand one apart from the other. Entering the Augustinian monastery to prepare for death -to make himself agreeable in the sight of God, Luther, like Hildegard, gave himself to his vocation completely (at the age of 21). Later in Wittenberg his superior Johann von Staupitz introduced Luther to Scripture studies and to the German mystics as an alternative way of salvation. 31 The solution for the problem of sin and grace or justice and love was found by the future Reformer when he was studying the epistle to the Romans. 32 33 This statement was spoken in a sermon Luther delivered six years before he died 34 . Within a few decades after Luther died, Lutheran theology moved in a direction that ignored or slighted much of Luther's spirituality, his personal, experiential relationship with God. This move, according to Grace Brame, has made a critical difference in how we perceive him now. 35 In her monograph, entitled "Faith, the yes of the heart" this American Lutheran scholar emphasizes that there are two kinds of faith that can be defined as the "faith of the head" (belief = knowing about God) and the "faith of the heart' (trust = knowing God personally).
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"When I believe from the heart that Christ did this for me, I receive also the same Holy Spirit that makes me entirely new. … Then … I do everything he desires of me, as Paul says in Philippians 4:13: 'I can do all things through Christ [who] strengthens me'." 37 The emphasis on Luther's "yes of the heart" points to a security that comes only by one means: "the Holy Spirit is present and writes it in the heart." 38 The New Testament has numerous references to the coming of the Holy Spirit to us, among us, and into us; of Christ's life as our life, and of God within. 39 In The Freedom of a Christian, Luther writes: "God teaches us inwardly through the living instruction of his Spirit." 40 And even more:
33 "Fides ist ein herzlich jawort, das drauff stirbt"/ "Faith is the yes of the heart, a conviction on which one stakes one's life"-Martin Luther, "Sermon for the Sunday after the Feast of the Circumcision, January "No one can understand God or his Word if he has not been enlightened by the Holy Spirit. The action of the Holy Spirit has to be experienced, sustained, and felt, and it is by undergoing these experiences that one passes through the school of the Holy Spirit. If one has not gone through it, words remain no more than words. We can know God only through the work that he does in us".
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Brame underlines that we are not saved by our theology, nor are we saved by our spirituality. We are saved (healed, made whole, and freed from bitterness, fear, and arrogance) by the grace of the Holy Spirit. 42 In his Small Catechism, a book written for fathers to use in teaching their families, Luther gave his explanation to the Third Article of the Apostles' Creed in the most memorable words: 44 Theosis includes two complementary stages of deification: the process towards deification and the state of deification. Gregory the Theologian affirms that the first "stage of theosis" takes place in our current life, and the second one will be accomplished in the age to come; now we have only a foretaste of theosis, but there is the eschatological theosis that is waiting for us at the "fulfilment of times", the one we will be able to enjoy fully. The way leading to deification is a human being's love for God, as expressed in prayer and mystical experience as well as in the fulfilment of the New Testament commandments. Although God still remains unknowable, inexpressible, unreachable, and invisible, prayer is primarily a meeting with the living God. O. Zaprometova, "Bitter and Sweet Tears", p. 191-203. Luther, faith was partaking in the existence of God that is possible due to the Holy Spirit and it is through the Holy Spirit's outpouring of the love of God upon a person, that that person becomes a means of transmission of divine grace. This process, whereby through the acquisition of the Holy Spirit Christians become participants in the Kingdom of God, begins here in time and space, but it is not static or complete; rather it is an open-ended progression uninterrupted through all eternity.
Thus, one may note that Hildegard of Bingen and Martin Luther had a lot in common: they were faithful to their vocation, were well-educated (each in a different way, however, a best possible for their time and milieu) and had pastoral responsibilities. Both wrote about the Spirit's illumination (Hildegard) and enlightenment (Luther), rebirth to life (Hildegard) and becoming participants of the Kingdom of God (Luther), giving wisdom (Hildegard) and the school of the Spirit (Luther). Hildegard's symbolic consciousness describes the Father as living light, the Son as a flash of light, and the Spirit as fire, but it is the Spirit that binds all things together in love. The representatives of the German Renaissances chosen for this study were recipients of the gifts of the Spirit, which is obvious also in their music and hymns, and produced abundant fruit(s) of the Spirit through good deeds (human virtues and missionary zeal).
It is impossible not to mention here John Wesley and his idea of sanctification before moving on to Pentecostalism. Faith filled with love, produced in a human being by God's grace, is at the core of his theology, with the concept of sanctification at its very heart: "God whispers to us by his Spirit directly witnessing within us, and what our own hearts say to us as a consequence." 47 According to Wesley, sanctification is the work of God's grace, not an expression of human ability: "It is the work of the Spirit by which God by grace seeks completely to mend the broken human condition, to bring our stunned lives to fulfilment, not partially, but wholly in a victory over all sin in this life, through a genuine renewal of all the redeemed powers of the believer". 
Pentecostalism
It is the Spirit who gives life (John 6:63) … this statement is still true today. I joined the underground Pentecostal church at the age of twenty-three, having personal spiritual experiences even earlier. The Pentecostal Movement that places a great deal of emphasis on religious experience is now over a century old and can be thought of as having expanded in three waves: Pentecostals (or Classical Pentecostals), Charismatics/Neo-Pentecostals 49 and Neo-Charismatics or Independent Charismatics. There was no single founder of the movement and different scholars trace its origins to one place or to a series of spontaneous, explosive effects setting it off globally. 50 The Pentecostal message, defined by Steven Land as the integration of Holiness and Power, came with the experience of the Spirit (Acts 2), with the spiritual encounter with the Divine. 51 The central emphasis of Pentecostalism is not religious truths as objects of abstract belief (or the "faith of the head" that was mentioned earlier), but is rather personal, first-hand knowledge of God (the "faith of the heart"). Its epistemology is described by Pentecostal scholars with reference to the Hebrew term yada (to know), which is generally "treated as knowledge which comes through experience." 52 Theologically, European Pentecostal denominations are defined by Jean-Daniel Plüss, a contemporary Swiss scholar, as "independent, sometimes radical, perhaps on occasion obstinate, grandchildren of the Reformation": 53 however, this is not the case worldwide. 54 Due to different expressions of the Spirit experience in each cultural context, it is possible to speak about "indigenisation" of the Pentecostal movement globally. One of the best approaches to Pentecostal theology in my opinion was 49 Christians affiliated with non-Pentecostal denominations, such as Anglican, Non-conformist, Catholic or Orthodox, who receive the Charismatic experiences or those renewed in the Spirit (1967-84). 50 proposed by Paul N. van der Laan. This Dutch scholar introduces Pentecostalism as a paradigm shift in theological thinking. By suggesting the use of Pentecostal quadrilateral methodology (experiential, scriptural, prophetic and intercultural) he proposed a new definition of Pentecostal theology as a "Theology of the Heart".
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It is also important to mention that there is a lot of criticism of the Full Gospel meaning. 56 Some contemporary scholars go so far as to question the search of Pentecostals for God. Traditional churches often treat the Pentecostal/Charismatic experience with suspicion and emphasize the importance of the fruit of the Spirit as a universal test of the gift of the Spirit. According to Norman Gulley, an Adventist theologian, the danger of Pentecostalism is that in this movement "Christians find themselves caught up in an experience opposed by and beyond the safety of God's Word." 57 The Russian Orthodox scholar, Metropolitan Hilarion Alfeyev, when pointing to the special role of mystical experience in Christian life, does not wish even to discuss the mystical experience of groups that exist outside the official Church. 58 We have to recognize the fact that all over the world there is still much tension and distrust between established churches and their emerging counterparts that are often of Pentecostal/charismatic orientation. This is also true for Russia as evidenced by Oksana Kuropatkina.
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At the end of the 20 th century a few Pentecostal scholars entered the arena of ecumenical and intercultural dialogue. Since its early days theology was born and developed in dialogue. 60 It started in the late antiquity and the disputes about the concept of Law/Torah that was at the centre of the 55 Paul N. van der Laan, "Catching a Butterfly -The Identity of Pentecostal Theology" in: JEPTA 2 (2009), p. 33-48. 56 For Pentecostals the Gospel message always includes the baptism of the Holy Spirit, pointing out that without it there is no fullness in preaching the good news. 57 Norman R. Gulley, Christ is coming! A Christ-centered approach to Last-Day Events, Hagerstown 1998, p. 132-158. 58 He calls the spiritual experiences of such examples as Montanists "heretical" mysticism, and claims that the main criterion for differentiating 'true' from 'heretical' mysticism is whether or not it conforms to the tradition of the Church. Hilarion Alfeyev, St. Simeon the New Theologian and the Orthodox Tradition. Moscow 1998, p. 444. discussion within both Judaism and Christianity. The foundational symbol of Jewish culture, the Torah, strongly rejected by surrounding nations, was emerging with the passage of time as a messenger from earlier cultural eras to remind the Church of its ancient foundations in Jewish culture. The spiritual experiences of the apostle Peter in Caesarea (Acts 10:9-48) challenged his 'theological' thinking and moved him to overcome his traditional understanding of the Torah. It was the personal testimonies of Peter, Barnabas and Paul (Acts 15: 7-12), which encouraged the members of the council in Jerusalem to go beyond the boundaries of their own tradition regarding the disputed issue. The new theological thinking was born as a result, and its foundation was rooted in the new interpretation of the Torah guided by the Spirit experience: For it seemed good to the Holy Spirit, and to us … (Acts 15:28a). This demonstrates for us the importance of the guidance of the Holy Spirit for the Church in its formational period and it has to be the same nowadays.
Within the framework of ecumenical encounters various theologies are discussed, argued and rethought by the participants, who have to accept the diversity in Christendom. It is of great importance for Pentecostals to learn from the traditional churches; however, let us not forget that Christianity, which flourished in Asia Minor and Northern Africa in the first century, was dislodged from there to the West and North in the second millennium. At the present time, we are witnessing the reverse movement -about 63% of global Christians are now found in the southern continents. According to Wonsuk Ma, 50% of Christians in Asia are Pentecostal and Charismatic in their orientation, compared to 33% in Africa and 28% in Latin America. 61 Still, in our global context it is becoming more obvious that no Christian tradition will be sufficient in itself. The challenge of identity in our changing world demands a development of new approaches to theological thinking. For emerging Pentecostal scholarship the critical analysis of its diverse contextualized histories and theologies has to be undertaken in dialogue with theologians and scholars of other traditions. Exploring the ways of formulating theology based on the Spirit experience, which is the common emphasis of Pentecostal and Charismatic communities throughout Church History, could help these movements and traditional churches to find a way to mutual understanding and future co-operation in overcoming the crisis our secularized society is going through.
I believe the research of the Russian Orthodox scholar Mikhail Aksenov-Meerson is among the best available in contemporary Russia to show the recent turn of theological thought from its ontological and dogmatic way of perceiving religious experience (or the "faith of the head") to a personalistic one (the "faith of the heart"), one that follows the trajectory of contemporary philosophy and its interest in anthropology. 62 In this version of the development of the Trinitarian paradigm, the Russian-American scholar has managed to bring together the traditions of the Church Fathers, German classical philosophy and the personalism of Russian religious thought of the Silver Age. Through his research Aksenov-Meerson introduces a new concept, which he defines as the paradigm of love that is shared by both Western and Eastern theology. However, it is not cultural traditions or philosophies, but human beings that meet and share, ignore or enrich one another, clash and fight. Pentecostals and Charismatics are no longer in their infancy, the movements are getting older and have a lot to learn from their elder sisters and brothers -representatives of the historic churches. By turning to Church History, to the experiences of Hildegard of Bingen and Martin Luther, recorded in their works, Pentecostals learn to analyse their own recent history. In its turn Pentecostalism may share its own "theology of love" and its emphasis of the centrality of Spirit-experience which is infinitely more important to our secularized world than creeds.
The growing interest and the recent turn of at least some part of Russian contemporary society to biblical sources and Christian values might be shown through the recent publication of the collection of articles entitled The Philosophy of the Law of the Pentateuch (2012). 63 The space limitations of an article do not allow an analysis of this book in detail, but it is still important to note that it exalts covenant relationships and the concept of Torah, which are inseparable from experiencing the presence of the Almighty. It is thus not a surprise that the same tendency to go to our common roots in Western European Christian thinking by turning to the issue of the righteousness and justice of God (as was shown above using the illuminations of Hildegard of Bingen) is evidenced in the works of Jürgen Moltmann.
One of the most influential theologians of the 20 th century, he demonstrates that the experience of the Spirit is equal to the experience of fellowship (2 Cor 13:13), which means "opening for one another, giving one another a share in ourselves." 64 Moltmann challenges contemporary Christianity to "look for a third way, so as to discover God's love in the love between human beings, and the love between human beings in God's love" comparing Patristic and medieval traditions with modern European humanism. 65 According to Moltmann, after the hierarchical church of God the Father, Christianity came to know the brotherly church of God the Son, and today we are experiencing the charismatic church of God the Spirit. 66 Still the future of Christianity is in a trinitarian experience of God which is inseparable from the idea of perichoresis 67 , derived from Patristic theology and incorporated into contemporary theological thinking. Mel Roebeck, one of the ecumenical pioneers among Pentecostals, in reviewing his participation in the Ecumenical Movement over the past thirty years, confessed that this was a very difficult task. In his presentation at the recent joint conference of the European Pentecostal Charismatic Research Association with the European Pentecostal Theological Association and the Chemin Neuf Community 68 "Pentecostalism: an Ecumenical Challenge" (St. Niklausen, Switzerland, 26-29 June 2014) he referred to Lesslie Newbigin's arguments for the importance of Catholic, Protestant, and Pentecostal cooperation in such a way as to be one, "a koinonia, sharing in the Holy Spirit".
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Conclusion
Not everyone will agree with viewing Hildegard of Bingen and Martin Luther as proto-Pentecostals, but great value is to be found in their attempts at formulating theology based on their personal spiritual experiences. The more Pentecostal and Charismatic theologians are introduced to the writings of the Church Fathers and Mothers, among whom we may include Martin Luther and Hildegard of Bingen, the more their language, and its symbolic means of theological expression is revealed to our contemporaries, and helps them in analyzing their own spirituality.
We may wish for better understanding of the challenges that spiritual movements such as Pentecostalism pose to the traditional churches. Contemporary theology seeking for new paradigms is trying to find a possibility to bring together the hierarchical paradigm (one God -one bishop -one community), the Christocentric paradigm (the unity of the church is established through the brotherhood of Christ), and the Charismatic paradigm (experiencing fellowship with God/Holy Spirit is binding people together), as defined by Moltmann. Both Moltmann and Aksenov-Meerson, as well as many others, in referring to the concept of perichoresis, stir up our symbolic consciousness by turning to Andrei Rublev's famous icon painting. 70 The image of the three angels who visited Abraham at the Oak of Mamre (Gen 18) is full of symbolism and invites us to its interpretation. Many aspects of the theological understanding of the Trinity such as love and community, which became central for 20 th century theology, were foreseen by Vladimir Solovyov (1853-1900). 71 The love paradigm offered by Aksenov-Meerson and his seminal and provocative idea of all-unity may be traced through Russian religious philosophical thought, its "new religious consciousness" and its symbolism. Hildegard of Bingen and Martin Luther, deeply rooted in the biblical wisdom tradition and the cultural context of their time, confirmed the necessity of the Spirit's illumination/enlightenment and schooling, as was shown in this paper.
To seek to formulate new approaches to the urgent theological issues of today we need to get to know each other, to build bridges, to meet each other, to start constructive dialogue, to communicate with each other on different levels, pursuing the fulfilment of His commandment to love one another and His prayer for our unity (John 17:20-23). Christians of different traditions are to dare to step out beyond the borders of their own tradition, like Peter, Barnabas and Paul, and many who followed in their footsteps. We have to admit that we are to venture outside the box of our traditional prejudices and to get to know those who differ from our traditional historic churches or Pentecostalism. In view of the ecumenical challenge of today, let us seek the guidance of the Holy Spirit to clarify our traditional suspicion of each other's views, to reconcile the members of the Church and to be more involved in building a proper relationship with the Almighty and with each other for the sake of the coming Kingdom of God. 
